#$

%

! I$! # "

I %
&!
' !
!
% 1D %! % !
%
1) ! % % $ (
I Il #9

$ + #

#$" %
7
# % ! ! " #$
# | s #$'
#9$ #$"
&
it " $
&! &
%! $! $ % &
$ %
% $9 ! &
#$ $ 3
)
) 8
% 1] -
, # #$ !



, # " #! "l # " I %

$
%
0 %
# " ol , # "
! %
$ # " ! ! 21
% $
& !
Il , &
% % Y# 0 1t
# $ &l 1"
$ 3
I [ $ , # " 1o # "
$
456789:;< 689 (=:> ?:@6A B CDD<8A<:E<= S5FTE86<EP=6=H I6@6JA6 KLM DD /N OP
QON QOR
QRS QO $ !
QO/QOT $ ! !
# " %
&

% %



& % $
# ) % & ( (°
# %1% * &
# %+% - &% ,
#$0 / . $ w $& & "
# 2 13 % % & 2 1 $ % 1
# % 52 -3 - 4 3 2 13 2
4 & 2 1 ) 6
#.1 - %/ 2 1 $. % $ 1
#. % % 7 $
#3$ 5 - 89- % & . & 1 - . %
# % 7 (- 5 & % %
9 #" / " . % 7 %/ 1 &
# 1 &
#6 <% - . 6 1& 1 -: 7
% 7 % D% $
= .. 26" " R &== > &=
#0" . 2 = &= "
#& & ?& 2" . >"
? 1 & ? 0 " =& " @ 9 . = ?0 2 018 >
= ?1 = ? = =2 02 = ? 2 &@' = 1 =
# . = = 89 = "'
# 1 = = & >.1 &
H#H= = ? . = ‘= > =
#1 & >=
? 2 ? 1 =" = > ! &
=& 1 ?2= = & 0 & = & = =
# 9" ?A
17? = ?= 1 ?= 89 BA > = 6
= ? 6 A& =" &0 @ & 2 1 = = ?= =
6. A A6 & @ 0 == 62 A1
@2 A A B LR ' = A ~R6 2. A A
?=. 1 ? ?1 == 0.2 @
# 6 1B 1 @ 2&
!
= & O 0 = 0 2 = . ? 0 0= = ? =
B 9 6.C= C=B=2= . 89 2= 0 = A ? 2= 0
? B . = & = = A == 2 ?B 2=
& 0 & 12 = 12 7B 1 2 = &
9 .. = =8B = & ? & 3 &
= = 2 = = . B "0.9 =B . 9 . = =B
A= = ? = 2 & = 2 = 2 = 2
= = " ? A & A& B = A= = == 2 = ? = = =



2= C = = = 0 A ="
A? A =AM = A = = 1 B
6 = = = & A A ?
= = = 1 & = & A
A& &= A = A
6 0 = A A? & O
& & ? 80 = A =
# # " !
& &B 2 11 & 00 1 =
0 & = B &= 32 & & 9
= & 1 = 20 B= = B 0=
62 B=62 = 12 2" 11 & 00 1
#
% &
(# # )
) # 4o %
* 4
# " # #
" /0!
# #) # # ) #
# "& (
1 # (O
(#
" 1
# #%
# " #
# 3 24" 5I"$
" /5!
# #)
#
# "6 & 7 -
(#
#'$ # #
* +
#
# # 2
i % # #
# | 11
2 2 #
% #

I$!

#

2 = A
= 7 2 =
= 9" 9 6
0 = &
= &
9"9 6 A ? =
= ?. 2
@0 B .
# "
?U M6>:;68 P
#
A 2= B=
= A=
B
' %
L
# o
#
#
"&
# (
#
& #
#
"oI"$ #
)
)
2
1

B



12

"2

~

% #

% #

%"!

#
# #2
#
#
2.
" 12
"o>I1"?
)
"$
)
4 1%
%
"&
)
3
(
"$
)
# #
#
#
2
R
+ #
"7
#
#2 # #
”
) #
( (#

#
# # 1
# "$
RVHER
S
3 [
s L e g2
#
# 3
3 "&
S 4 #
1 $
# # "
(
5
#
ll2 # #
& $ 41
" #
| #
#
#
"> %l
2
)
2
mooe
5 #
#
2 # 2. "
1
#2 "4
#
# #
#
# )
#

#
(
g
2
$
#
4 v
4
"
# 2
$
# 3
#
#
5
" "
(
"7
#
#
)
#

"I@!



%

" #12 8
# (2. @ " % )
% # 1
% # ) )
# B # " 99l
"B>l  # "$ #
) .
¥ # # #
1 # # ) # #
" #'$
# # #
# # "7 # #
#
! ]
# "o
#0) #
" % # 3 "$
# % # A
. # #
"7 # « # #
"B #
)
"y # #
#)
1 3
. . # #o#
3 #
3 " % #
3
% % # )
#
* 4" #
. " 3 "9C!
# (#
1 " 2
2 "9l
") )
#
"B 7""D >C! # 12 &4
# #$ ) 1
F324" "



9;I" #
" TH#

"$ # %

#1

CS
$ #

#'$

"&
)
2=
(
A# = #
"2 #
4

-:6 *#

%
"#
& "O#12
#2 "
(
#
# #
# "B (
% # #
#
2. " "IC! #
#
# "7
%
" (
3 " #(#
#
1 #
7 "8 "OC! # #13$
" $
F&
# 27
"$
#
#
# "$
# # *
+ &
& #
# 2=" "5I"
#
1
# v
# )
" 3
# #
#

#'6

H#



"9l

) # o #
#
#
" @I
# )
#2 = " "99I"
#
# 2. "
)
#
#
#
#
"$
#
12 &
# 2
2 2 !
#"O#
#
#
#
12 # |
#
# #
#
( 2% e
$
#
1 BD
(# #
(4 "$
E #

12 %

# # #
(# ’
12 # 2
# #3( "
( # #
2 ( 2
#)
# # #
"$ $ 2
# $ 1
# 3
# #
)
" 5l1
#
# #
#
"<l
#
$
# "$
#
(
3
"B #
) # 2% " "
24" "[I"6
GE
#+ #
"#
%
#
# # "
D-"$ (# #
# # #
% #
=3

HH " 95!
#

"0l
27

P
B 1 !
(#'$ #
#

" "/@!"B

12 #

%



JK
#3=



Tazria 1

AND ON THE EIGHTH DAY ...SHALL BE CIRCUMCISED
(1)

Maimonides, Sefer haMitzvot (Precept 215):

The Torah commands us to circumcise our sons, as the Lord said to
Abraham: “*Every manchild among you shall be circumcised™ {Gen.
17:10). The Torah states that those who transgress this
commandment incur the punishment of karer.

The Sefer haHinukh records this mitzvah in Parashar Lekh Lekha,
and not here in Tazria, adding that this commandment was not
confined to Abraham, but rather “This is My covenant, which you
shall keep, between Me and you and your seed after you...and he
that is eight days old shall be circumcised among you, every
manchild in your generations™ (Gen. 17:10-12).

Several commentators ask why this commandment is repeated in
Parashar Tazria.

Sefer haflinukh, Parashar Lekh Lekha, Mitzvah 2, offers a
comprehensive answer:

This commandment 1s repeated in Parashar Tazria. .. even as many
other commandments are recapitulated several times in the Torah,
each time for a specific purpose, as explained by our Sages,

But he does not explain the “purpose’ in the present context.
According to Or haHayim. the repetition in Tazria teaches us that
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the law of circumcision overrides the Shabbat' seeing that it must be
performed *on the eighth day.” Since this did not apply to
Abraham, it was not mentioned in Genesis!

Abraham was commanded to circumcise; he was not required to
observe the Sabbath. Had he failed to perform the circumcision on
the Sabbath, he would have acted improperly — God forbid. It was,
therefore, pointless of God to command Abraham to circumecise
even on the Sabbath; Indeed, had such a command been issued there,
rivers of ink would have had to be spilled to explain it.

This provides an halakhic answer to our problem. Toledor
Virizhak (R. Yitzhak Karo) views differently the incorporation of
circumcision in the text dealing with uncleanness. He asks:

If the Torah deems it necessary to repeat the law of the circumeision
(having recorded it in the Lord's commandment to Abraham in
Genesis 17:9-10. ..), this is not the right place! Surely the Covenant of
the Circumcision (B'rir Milah) is holy and pure — why then associate
it with uncleanness, as if placing a kohen into a graveyard?!

He answers:

Man has been created for the sole purpose of serving his Creator.
Thus, having created man, “'the Lord God took the man. and put him
in the Garden of Eden. .. And the Lord God commanded the man "
(Gen. 2:15-16). Likewise here, after stating, “...and born a man
child,” the Torah states: “on the eighth day the flesh of his foreskin
shall be circumcised,” for he was born o fulfill God's
commandments — and the Brit Milah is the first and foremost
mitzvah, without which he is not a Jew. Through circumcision he
accepts the yoke of the Kingdom of Heaven, having been marked to
serve the Lord and fulfill all His commandments, Hence, the mitzvah
of milah appears in conjunction with the birth of a male child.

Sec also Rashi Num, 5:6.

163



Tazria 1

This analogy between Adam and a new-born child aptly reminds
"us of the basic purpose of human existence — service of the
Almighty.

We can cite here but some of the many reasons suggested for the
mitzvah of circumcision. Several scholars place it on an “hygienic™
basis. Akedat Yitzhak includes this among the “seven benefits™ he
enumerates, claiming that it prevents the accumulation of decayed
semen under the foreskin, which frequently necessitates surgery,
beyond the ritual requirement. Evidently, timely circumcision
prevents disease.?

However, many commentators reject this reason arguing that
God would hardly create man with a defect so that he might then
remove it. Indeed the text (Gen. 17:10-11) contains no medical
element: “This is My covenant which you shall keep... every
manchild among vyou shall be circumcised. And you shall
circumcise. .. and it shall be a token of the covenant.” A more recent
commentator notes that “This is My covenant” introduces this law,
and “it shall be a token of the covenant™ concludes it, thus
underscoring the role of the covenant in the circumcision.

Dwelling on the duplication, Ha'amek Davar comments:

“And it shall be a token of the covenant™: as a mark of the
Almighty's alliance with you, and not as a prophylactic remedy.

However, the element of hygiene may have been adduced by the
earlier commentators as a consequence and not as a reason of the
mitzvah.

Radak takes an altogether different approach:

“And you shall circumcise” {Gen. 17:11): This, like izirzir, 1efillin
and other mitzvot shall be a token of remembrance. However, being

2. Philo of Alexandria similarly noted circumcision’s prophylactic elfect.
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imprinted on the human body, it is the strongest sign of all... The
Lord chose this particular organ as the common instrument of sin,
and the principal source of carnal lust. The B'rir Milah, by reminding
the Jew of the Divine commandments when about to transgress with
that organ, will prevent him from sinning. He will not follow his
unbridled sexual desires like an animal, but satisfy them within the
confines of the Torah, to reproduce and to maintain his health.?

Similarly, Nahmanides:

“This is My covenant which you shall keep™; ... the purpose accord-
ing to our Sages, was to mark this turbulent and seducing organ with
a reminder that it function within the mardatory and legitimate
limits.

Accordingly, this precept fulfills an educational and disciplinary
role in the relationship of man towards his Creator. It harbors a
permanent warning against the sinful use of the organ of reproduc-
tion: it elevates carnal activity to the level of a mitzvah...*

Reading beyond the personal level, Maimonides (Guide, Part IT1,
Ch. 49) examines the national and social aspects of this mitzvah:

There is one more very important factor to the commandment of
circumeision: The physical sign as a unifying factor of all those who
believe in the One God. For an outsider will not go to such great
pains in order to infiltrate, for some reason, the ranks of another
religion. Only for reasons of sincere faith would a man undergo

3. Earlier. R. Yehudah halevi states in his kezarf. 1,115
We tell him (the prospective convert) that one of the reasons of the Brir
Milah is its function as a reminder of being asign God commanded us to put
on the most lust-ridden organ in the human body. so that we may dominate
it and use it only under the proper conditions and at the proper time.
We note that in the Kuzari it is “one of the reasons.” and not *the reason.™
suggested 1o a prospective convert. Elsewhere R. Yelhudah haLevi emphasizes
the religious aspect of the circumeision as a token of the Covenant
4. CL my Studies in Bereshir (p. 3-4) on the stylistic déference in the Scriptural
reference to the reproduction of the fishes and to that of man.
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circumcision or subject his sons to it, for this is not just an incision on The expression ‘carry His seal’ often represents the essence of the
the hip or a cut on the arm, but a far more serious operation. B'rir Milah. Thus, R. Yosef Bekhor Shor:

There is love and solidarity among bearers of the same sign — the
B'rit Milah. 1t is this Covenant that God made with our Patriarch
Abraham as a token of acknowledgement of the One and Only God.
And all those who undergo circumecision enter into Abraham’s Cov-
enant and confirm the Oneness of God: “To be a God to you, andto
your seed after you" (Gen. 17:7).

This reason is as important as, or perhaps even stronger than the
first.

Qur faith in God and fulfillment of the Torah cannot be complete
without circumcision.

“And I will make My Covenant between Me and you™: 1 will put a
seal on your flesh as a sign that you are My servant. Thus, it is usual
for slaves to wear a badge on their clothes as a mark of submission
and allegiance to their masters. Thus, according to the Talmud
(Shabbar 58a), a slave may not pass into the sireet on the Sabbath
with his badge around his neck or on his garment.” As for us, the
Almighty has stamped His badge on our flesh to mark us as His
servants — and 1t is irremovable.

This expression, though not Scriptural, appears in our grace after
meals (birkat hamazon) —** And for Your Covenant which You have
sealed in our flesh.”

The second purpose. .. that this sign may serve to unite (all members Akedar Yitzhak's “sixth reason™ merits close attention:

of the Covenant) in an even stronger bond of mutual love and help.
This, as Aristotle notes in Part VIII of his Ethics, is beneficial and
necessary for people in all walks of life — for the rich, to protect them
against envy and strife; for the poor — from the *violence done to the
poor and thesighing of the needy’ (Ps. 12:6); for the young — to show
them the way to abandon youthful folly and the sins of immaturity;
and for the aged — to help them and support them in the weakness
and ailments of their old age.

Now since God was pleased to make Israel worthy, and therefore
gave them a copious Torah and many commandments, for whose
fulfilment the need of each other's help is even more necessary than in
ather matters, the Lord in his wisdom decided to mark them all with
the same distinctive feature. This will be a potent factor in fostering
love and peace among them, for they will all worship the same God of
their Covenant and carry His seal. They will be at peace with and
loyal to one another, in the spirit of the Prophet’s admonition: “*Have
we not all one Father...why do we deal treacherously every man
against his brother™ (Malachi 2:10). Likeness and relationship
spawn love and are certain to preserve it...as Maimonides has

Akedat Yitzhak lists the unifying factor of the B'rit Milah among
the seven aspects of the circumcision:

The sixth reason concerns the spirit in which this precept is fulfilled.
Beyond the other benefits is the fact that it is performed at God's
behest...and not out of any rational considerations. For granted all
the attendant benefits, what prompts the Jew to perform it, is the
Divine injunction. This is meant by, “Walk before Me, and be
perfect” (Gen. 17:1)...and by Rabbi Meir's statement: “B'rit Milah is
so vital, that without it the Lord would not have created the world,
for it is stated (Jer. 33:25):

“If 1 had not appointed My Covenant (which endures) day and
night, the ordinances of heaven and earth [ would not have created”
(Medarim 31b). Thus, by the spirit expressed in this act, milak is

social-nationalistic reasons, This is evident, in the case of circumcision (Arama
is not mentioned in his work). In his opinion, this elemznt is especially impor-
tant in our generation. We quote (p. 142): “The father who performs Abra-
ham's Covenant on his son feels that besides obeying a Divine commandment,
he is creating a bond between his child and his Jewish brethren who bear the

written in his Guide Part [T1 Ch. 49, on which we have elaborated.* same sacred seal, as also, with the past generations chroughout over three

thousand years. Even the “freethinkers” among us, these who do not want to

5. In his The Meaning of the Mitzvar in Jewish Literature, 3rd (Hebrew) ed.. sever their ties with Jewry, acknowledge the “sociological” value of such
Jerusalem 5714, Yitzhak Heinemann notes our medieval Sages” avoidance of commandments,
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counted among the Divine precepts for whose sake the Lord created
the heaven and the earth ... which accords with Rabbi Akiva"s doc-
trine concerning the refinement of humanity.

Let us quote Rabbi Akiva fully in order to understand his view. In
Tanhuma Tazria 5 we read:

Turnus Rufus the wicked once asked Rabbi Akiva: Whose works are
superior, those of God or those of man? He answered him: Those of
Man are superior. =

Answered Turnus Rufus: But look at heaven and earth, can man
make their like? Rabbi Akiva replied: Do not draw on what is above
human experience and control, but rather on that which is within our
range. He said to him: Why do you circumcise? He answered: T knew
you would ask this question, and so | anticipated you by declaring
that human works are superior to those of God. Thereupon Rabbi
Akiva brought him ears of corn and cakes. He said to him: the former
are the works of God, the latter of man. Are not the latter superior to
the ears of corn?

Turnus Rufus, however, countered; If He reguires circumcision,
why does not the child leave the mother's womb circumeised? Rabbi
Akiva replied: Why, indeed, does the umbilical cord come out with
him and he is suspended by his navel and his mother cuts it? As for
your query why he is not born circumcised, this is because the Holy
One blessed be He has given the commandments for the sole purpose
of refining our character through them. This is why David declared:
“The word of the Lord is refined” (Ps. 18:31).%

6. This is one of several dialogues between Rabbi Akiva and Turnus Rufus, under
whose orders R. Akiva was kept in prison. They are claimed to be historically
authentic. Thus, Ze'ev Bacher writes in his Agadot haTamnaim, Vol. 1, Part 2,
Chap, 1Z:

Some of the discussions on religion (between Rabbi Akiva and Turnus Rufus)
have been preserved, and there is no reason to doubt their authenticity,
Evidently Rufus possessed some knowledge of the Bible and of Jewish
practice, for which reason he was appointed chief persecutor. There are two
dialogues on the subjects of milah and Shabbat, both of which are tokens of
the covenant between God and Israel. These were highly cherished by the
people and carried the death penalty under Hadrian. (The discussion on
Shabbat appears in Sanhedrin 65b.)
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Arama’s “‘sixth reason” for the B'rit Milah is educational; this he
likewise discerns in the comment of R. Akiva. Accordingly, itis not
anatomy, the timing (on the “eighth day...") or the essential
character of the mitzvah that count. As in the case of the other
mitzvot, the salient point lies ir the spirit of its performance as an act
of worship, in harmony with the Divine will. This is reflected in Ibn
Ezra's terse comment on the opening verse of the chapter dealing
with the B'rit Milah: ““Walk before me and be perfect™, i.e., do not
query the purpose of the milah.

Benno Jacob on Genesis, after stressing that circumcision is a
covenantal sign adds, in the wake of Rabbi Akiva, that the B'rit
Milah is designed to improve on creation, sublimate nature and
elevate it to the level of the super-natural. Thus God changed
Abram’s name to Abraham, with the circumcision. Nominal change
was to reflect the physical transformation. Thus also God’s designa-
tion of Adam upon creation, and the change of Yaakov into Yisrael,
marked them as new creatures, transcending their former ‘natural,’
existence. Accordingly, circumcision as a human act performed at
God's behest marks the perfection of human nature. Benno Jacob
comments:

In the Torah man's original garments were a Divine gift, and not the
product of human resource and cunning — a complement to the
work of creation. Just as this ‘improvementl’ opens man's moral
history, so circumcision lays the foundation for the Jewish faith.

There is a noteworthy parallel between the sign of the Divine
Covenant with Abraham and his descendants and that granted
Noah and mankind. The Torah recounts that “Noah walked with
God," and in the opening verse concerning the B'rit Milah God calls
upon Abraham to “walk before Me, and be perfect”; in both
instances God said, ““and I will establish My Covenant with you™
(Gen. 9:11 and 17:7). With Noah it was to be “the everlasting
covenant between God and every living creature,” and with Abra-
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170
ham an everlasting covenant between God and Abraham’s seed. In

his essay “On the meaning of the key-words in biblical stories,”

Martin Buber notes:

There (concerning the flood), though addressed to mankind at large,
it is a visible, cosmic and transient sign, whereas here (circumcision},
the symbol of national identification, is discreet, physiological and
permanent; there the occasional sign is God's work, here it is per-

formed by man.

We ought to say rather: It is a sign which the Jew effects by Divine

commandment.

Tazria 2

AND ON THE EIGHTH DAY...SHALL BE CIRCUMCISED'
(2)

Our Sages say in Shabbat 132a that circumcision overrides the
Sabbath:

On the eighth day — i.e., even on the Sabbath.
Rashi explains: “‘on the eighth (without repeating “*day'") would have
sufficed.

Noteworthy in this context is the following tannaic discussion
( ¥oma 85a) on the preservation of life and the Sabbath:

R. Yishmael, R, Akiva and R. Elazar b. Azarya were once on a
journey, followed by Levi ha-Sadar and R. Yishmael b. R. Elazar b.
Azarya, when the question was put to them: Whence do we learn that
the saving of human life overrides the Sabbath?

There followed several answers, whereupon

R. Elazar explained; If circumcision which involves only one of the
248 limbs of man overrides the Sabbath, then the whole body cer-
tainly (a fortiori) overrides the Sabbath!

Both question and answer are puzzling, as noted by R. Yehudah
Aryveh Modena in Haboneh, his commentary of Ein Yagkov:

It is self evident that human life overrides the Sabbath, as God
declared in His Torah, “Forit (the Torah) is your life and the length
of your days™ (Deut. 30:20) — that you may live. It is inconceivable
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that observance of Judaism should involve death. Furthermore, the
Mishnah (¥oma $3a) explicitly rules that all doubtful danger to life
overrides the Sabbath. Why then do the Sages ask this question, as if
it required further proof from Scriptures?

Haboneh answers as follows:

Since a Jew must die rather than embrace idolatry, the ignorant may
assume that God requires martyrdom for any of the commandments,
and that the saving of life certainly does not override the command-
ments. Hence, the Tanna must state that all doubtful danger to life
overrides the Sabbath.

Since the Torah refers to the Sabbath more frequently than to any
other commandment, stressing its observance, to the extent that
“everyone that profanes it shall surely be put to death™ (Ex. 31:14),
these Sages were required to adduce scriptural support for the pri-
macy of the preservation of human life.

Thus also in the Gemara, Shmuel, the last of the respondents,
does not resort to formal Scriptural proof, adduced mainly for
additional effect, but rather stresses the fundamental principle that
the Torah brings life and not death to those who abide by it:

Rav Yehudah said in the name of Shmuel: Had I been there, | would
have said that my proof was preferable to theirs. The Torah states:
“You shall live by them™ {Lev. 18:5) — and not die in the process.
Rava said: All the above proofs are refutable except that of Shmuel.

We now understand the quest for Scriptural support for the
fundamental principle of the supremacy of life, whose sanctity is
underscored throughout the Torah. But R. Elazar’s comment still
requires clarification.

How can we conclude kal vahomer (a fortiori) that life-saving
overrides the Sabbath from the fact that circumcision on the eighth
day does so? Surely circumcision at the appointed time, an unex-
plained Divine dispensation, suspends the Sabbath. Human life,
however, is a Divine gift to man. Whereas circumeision involves a
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sacrifice, life-saving entails benefit; the former endangers man, the
latter delivers him. If circumcision overrides the Sabbath that s
simply a case of one precept overriding another, whereas the prefer-
ence of life over the Sabbath might spell the disregard of a Divine
precept. How then can one deduce the supremacy of life by an a
fortiori argument? However, such reasoning reflects a misconcep-
tion. Once we consider circumcision as man’s perfection and inte-
gration into the Divine scheme, the argument makes sense, Man’s
delivery from death enables him to enjoy “seventy years, or if by
reason of special strength, eighty years” (Ps. 70:10), that he might
serve his Creator through the Torah and its precepts. Circumcision
enables man to enter into a covenant with the One without Whom
there is no life. Rashi intimates this by adding to the Talmudic
statement: “*If circumcision which involves but one of the limbs of
man, overrides the Sabbath,” the single word rikkun (perfecting):
“If circumcision which involves the perfecting of but one...”
Accordingly, R. Elazar does not present life’s supremacy over the
Sabbath, an ostensible leniency, as following from circumcision’s
suspension of the Sabbath out of strictness. To be sure, life-saving
on the Sabbath does not denote a mitigation of our religious com-
mitment, whereas circumcision’s suspension of the Sabbath would
imply the imposition of a further stringency.

Indeed, both observances spell our acceptance and commitment
to God and His Torah. Whereas circumcision seals our covenant
with and submission to the Creator, the saving of our lives enables
us to maintain our association with the Divine — the ultimate goal
of life.

Questions for Further Study

1. Malbim comments on the ‘and” in “‘and on the eighth day he
shall be circumecised™ (12:3):
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The conjunction ‘and’ has the function of connecting themes and
phrases; it providzs the nexus between commandments, events etc.
The Torah does not use it otherwise. (E.g., "“On the eighth day you
shall have a solemn assembly™ (Num. 29:35), having been preceded
by, “and on the second day™, “and on the third day™, “and on the
fourth day™ (ibid., 17, 20, 23) which are connected). .

There appears to be no connection between “and on the eighth day
he shall be circumcised” and the preceding subject of the seven
unclean and thirty-three clean days of a woman after confinement.
The latter refers to the mother, and the former to the new-born child.
The conjunction is, therefore, out of place.

Can you explain why ‘and’ is used in a *‘parenthetical phrase™?

2. “And on the eighth day he shall be circumcised™ (12:3).
Jerusalem Talmud Kiddushin 1,7 states:

Hence it is the father’s abligation to circumcise his son.

Ibn Ezra:

i is the nifaf form (passive voice, cf. na* &% shall not dwell in Ps.
101:7), i.e., will be circumcised as in o' 11 — they were (i.e., had
been) circumcised (Jos. 5:5).

However, it may be (in the active voice) as in onon (Gen. 17:11), e
being defective (i.e., lacking the letter 2" of the root), cf. M inTm
1 *3 wk (Num. 30:3) in which case the subject — i.e., the father or
the Court are subsumed.

a. Explain the difference between Ibn Ezra’s two interpretations
in modern grammatical terms.

b. Which of the two options does the above-quoted Jerusalem
Talmud adopt?

174

And on the eighth day... (2)
175

3. Keli Yakar:
“When a man shall have in the skin of his flesh...” (13:2).

The rules of rzara’ar adjoin the section on circumcision to teach us
that the latter overrides the former. [t is a general rule that an earlier
precept always overrides the succeeding precept as is evident in
Parashat Vayakhel (Rashi, Ex. 35:2): ““The exhortation to observe the
Sabbath precedes the commandment to construct the Tabernacle, to
indicate that the latter does not override the Sabbath.”

Explain why this rule is not contradicted by Lev. 19:3 where the
respect for one’s parents precedes the commandment of observing
the Sabbath:

Rashi:

“And keep My Sabbaths:" is associated with “*fear. .. his mother and
his father™ to teach us that although we are bidden to revere our

parents, we must not obey them if they tell us to transgress the laws of
the Sabbath.

Here the earlier precept is suspended by the subsequent com-
mand. To solve this problem read the entire verse 19:3 and Rashi’s
comment ad loc.
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Jaundice and Brit Milah:
A Halachic Response to
Modern Medicine

Avi Oppenheimer

Neonatal jaundice is a common condition
newborrn. Although often the result of a normal Hurw_.m.wnm_oz“”
process, jaundice is a serious issue nmw‘mu_&n %ﬁ
_u.m...huﬁ,ﬁmznm of the brit milah. Medical advances M—. the
last thirty years have provided doctors and mohelim with
a completely new comprehension of this zge-old condition
as well as new methods for quantifying the health hazard
it n.:.m_.; pose to the neenate. In light of contemporar
.Em,n:n.m_ knowledge, it behooves us to ask: what :EH

“_..mm:n__m_t,.,mm should be adopted, if any, when contemplati
- Plreumcision of a newborn with jaundice? "

‘almudic Sources

. . The Tosefta' E__mm that if three consecutive children from
i nmmmﬂm mother die as a result of the milah, a presumption
g m...,..”_”mﬂ has _m_m....ﬂ established and the fourth baby should
WEE Eﬂnzu.ﬁ_mmﬁ.”., The Talmud (Yevamot 64b) explains

o Hm are mmu.ﬂ.rmm whose blood is thin {which poses a
' o circumcision) and there are families whose blood

{(which is normal)® The Tosefta continues to relate

@ Shabbat 16:5

m..ﬁ.mnww__waammmn___z } .
At Rab natt Theplogical Sem .
¥ L,muimmmﬂ College of Medicine of ummmﬁ.ﬂﬁ Em“whmm".m&

28 THE JOURMNAL OF HALACHA

a story of a woman whose first two sons died after
circumcision. She brought her third son bafore Rabbi Makan,
who, upon examination of the baby, declared that his hue
was “yarok”.® Rabbi Natan observed that the baby lacked
the blood of circumeision, “lo matzati bo dam brit".! He
advised the mother to postpone the circumcision “ad
she'yikanes bo dam” until the blood enters the baby's body.
The Tosefta records that they waited, and indeed the baby
survived the circumecision.

The same story of Rabbi Natan is recounted in the
Yerushalmi with two important differences.® First, the
Talmud makes no mention of the baby’s color. Rabbi Natan
is simply recorded as observing “I saw that the baby lacked
the blood [necessary for] circumcision.” Second, it is the
fourth baby that was brought to Rabbi Natan, not the
third (as recorded in the Tosefta).

Another version of Rabbi Natan's story appears in the
{Babylonian) Gemara in Shabbat 134a. Here, the Talmud
relates that Rabbi Natan examined a baby with a ruddy
hue. Rabbi Natan recommended the circumeision be delayed

2. This appears to be a reference fo the blood’s clatting ability-
hereditary hemophilia.

3. The color referred to as “yarok” by the Talmud can have
multiple meanings which will be discussed later.

4. Piskei Rid, Shabba! 134a, explains that Rabbi MNatan hesitated
in performing the milah because the baby's blood has yet to
spread out from his heart to his limbz. Therefore, Rid explains,
even if they would circumcise him “lo haye yoizl mimenu dam
brie" {the circumcision would lack blood). This appears to be an
explanation of Rabbi Natan’s statement “lo mateait bo dem brit.”
Importantly, this implies that a proper circumcision requires
bleeding. See Iggerat Moshe (Y.L 2:119) regarding the Gomeo
clamp and bloedless circumcision.

5. Yemamob 6:6.
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until “the baby’'s blood is absorbed into his flesh.” This
stands in contrast to previous references regarding a yellow

baby and a postponement resulting from a lack of the blood
necessary for circumcision.

Defining Yarolk

In order to apply this halacha of the yarok baby to
practical, modern-day circumstances, it is necessary to
precisely define the medical conditions included in this
category. The first difficultly exists in defining yarek. This
color appears in connection with a number of other areas
of halacha, including lung inspection (hilchot ireifot),
menstrual blood (hilchet niddah), and non-kosher animal
milk. Yarok used in these contexts has various meanings:
l.green (as it is used in modern Hebrew) 2. yellow/gold
(fzafhouv) 3. blue 4. cream/off-white.

Migda!l Oz and Chochmat Adam include all colors
(yellow, green, and blue) in the category of the yarok baby.
Other poskim, including Beit Yitzchak,” Sefer Brit To'ar,’

6. Migdal Oz, Hilchot Milah, note 17; Chochmat Adam, flal 14%;
Pitcher T'shuva Y.D 263:1 citing the Levushei S'vad; Aruch
Hashuilchan Y.D. 263:1; Responsa Minchal Yilzchak 5:11.

7. Bedt Yilzchak, ¥.D. siman 91, note 6. He compares yarok within
the context of milah to the Talmud's discussion of yarok regarding
treifat. A green lung is kosher because it is a sign “she’le nafal bo
dam” (blood has not entered [the lungs]). However, we don't
apply the logic of “lo nafal bo dam” to a yellow lung that is
treifal.  Similarly, since Rabbi Natan also describes the yarok
baby as “lo nafal bo dame”, it would appear that he refers
specifically to a green-colored baby. Beit Yitzchak argues that
from the comparison between freifol &nd milok we see that only a

green-colored baby, in accordance with Rabbi Natan's ruling, should
delay the circumeision.

8. Quoted by the Rosh Efraim, ¥.D. 38:52,
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i ® interpret yarok in this context exclusively
Mwﬂwﬁwwmmpﬁ.wwm Mn wmaﬂ? Lqm:: other WH.E,.E:_:H_ interpret
the condition as a generalized weakness without reference
to any defined illness. Ba'al Ha'itur E..m_ Sefer Tanya cite
Rabbi Natan as proof that a baby .mﬂmm_ﬂﬁm from any pain
or weakness should not be circumcised.”,

A second issue debated by the Rishon i and Acharontm
is how extensive the jaundice must be in .H._umn to ﬂomﬂoﬂm
mileh Rambam writes that a baby who is _.__“E:m%ﬁ the
eighth day to be “yarok b'yoinir” {exceedingly yel n;,._u_H Hw
not circumcised until his complexion nmEEm.E z..m“ nc_wm
of other healthy babies "ve'yachzeru mar av k"mar .
a'ketanim  ha'briyim.”"  Rambam mﬁmczamrmﬂm m_o m& red
baby for whom the milah is postponed as adan m yo mﬁ“__
(exceedingly ruddy). Other slight <mnmruwm are foun .
the Meiri ("adom harbey "), Or Zaruah ( E.W.E , Hﬂm% )
and Kiglei Hamilah L'Rav Yeakov Immnﬁ.ﬁ.ﬁ q.m_ha_“ _ 'fey ,
and “adom t'fey”). This language ipm.:mw. milah _w,m MM
postponed across the board for all Hm.ﬂu_n:nmn q_..“,mE o .
Only those babies who appear exceptionally yellow m
wait to be circumncised.”

9. Teshuvot Yehuda Ya'aleh, Y.D. siman 240 ,
. ik, mi ) lacha, 263:2.
10. See Sefer Habrit, wtikar u'beur fa i .
11. Despite the ambiguity of the term W.Mw.a.___" and ﬁwvﬁmﬁﬂﬁ%ﬁ
_ 's i dical condifion 1 :
of the yarok baby's precise me : St
irbually all authorities who discuss jauncie
mwmmwu ..m”.m:w_mw,&ﬂm of the yarok baby in Y.D. 263:1. Hwacm—“__
ME repment exists as to the type, nature and halachic noﬁ.mmw:m:nmn_
of Wmchnm. henceforth the terms yarok and jaundice will be use
interchangeably. o _ N )
12. Hilehot Milah 1:17. Other Rishonim, including Meiri, ..w___.._h.w q“u_m
Rabbeinu Yerucham, and Ravya also deseribe the baby as "
yotair.”
13, Sefer Habrit, mekor wbeur halacha, 263:2.
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IR E ANL BRI MILAH 3

Shulchan Aruch (Y.D. 263:1), however, omits the term
“exceedingly” and disallows milak unconditionally for
“katan  shehu yarok” (a baby who is yellow). Chochmat
Adam rules in accordance with Rambam (" yarok b'yatair ™)
and gquestions the Shulchan Aruch's change in
terminology.” However, many Acharonim defend the
position of the Shulchan Aruch and rule that even a mild
form of jaundice should delay the brit.

Rabbi Yechiel Michel Epstein, author of Aruch
HaShulam, contends that even Rambam agrees that any
level of jaundice justifies a delay of the milah. However,
since shades of yellow and red are some people's normal
complexion, Rambam describes the infant’s jaundice as
"biyotair” to indicate that the baby is more yellow than
would be expected based on his anticipated, normal skin
color. Therefore, “yarok biyotair” means more yellow than
normal, rather than exceptionally yellow."

Nintukei Riv presents two justifications for Shulchan
Atrucl’s omission of the term “biyotair”. If a distinction
between levels of jaundice truly exists in the eyes of halacha
(with only the more intense stages of jaundice putting off
the circumcision), then Chazal in the Gemara should have
noted such an important consideration. Second, even
though some Rishonim differentiate between different color
lungs in hilchot treifot, ruling that only some intensities
of red are kosher, it stands to reason that in an area of
$nkana (danger) we would not make such fine distinctions.
Had this been the case, mohelim would be required to make
subjective and imperfect color assessments, endangering

14, Kinf 149:1,

5. Y.Dn 26%:2,3. See also Rosh Efraim ¥.D. 38:52, who suggests a
i-similar explanation of the Rambam.
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newbaorns’ lives. '

Nonetheless, the simple understanding of the Rambam
and other Rishonim remains that only an intensely
jaundiced baby cannot be circumcised. Sefer Habrif points
out that the language of other Rishonim “me’od",
“harbey” and “Ffey” do not square with Aruch
Hashulchan's explication of the Rambam.”

Waiting Seven Days

Shulehan  Aruch (Y.D. 262:2) rules that circumcision is
delayed until a sick baby is healed. If the illness was “bechol
haguf' (systemic), then seven additional days after he is
healed must be counted untl the milah can be performed.
The classic case of a sickness "bechol haguf" is described
by the Talmud {(Shabbkat 137a) as a fever (“chalatzato
chama"). Shmuel states that once the fever has departed,
we give the baby seven complete days from the time of his
recovery before circumcising him. Whether neonatal
jaundice (yarok) is considered a choli shebe’chol ha'guf,
requiring a seven-day waiting period, is debated by the
Rishonim.

There are sources that indicate that yarok is indeed an
illness. In the Midrash's account of the yarok baby, Rabbi
Natan quotes the Mishnah about a sick baby as support
for his decision to delay the brit.* Rambam writes that

16. Nimukei RivY.D. 263, Emet L"Yaakoo, Y.0). siman 263, p.354,
defends the Rambam's descripton of “exceedingly yellow” against
Nimukei Riv's contention that such terminclogy does not appear
in the Gemara.

17. Likutei Halachot, 263:2.

18, “D'taninan taman fa'katan ho'chole ein moelin olo ad she'yaur

Midrash Shkir Hashirim Ralrbeh, 7.5, See glosses of Rashash.

Hr
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the circumcision is delayed for a yarok baby "mipnay
she'zeh choli hu"- because this is the manifestation of an
illness. Although Rambam does not explicitly mention
the need to wait seven days, the Rosh Efraim opines that
since Rambam categorizes yarok as a sickness, Rambam
would also require the seven day waiting period after the
baby heals.” Similarly, the Yad Haketana also requires a
seven-day waiting period.®

A second position appears in the T'mim  Deyim, who
agrees that yarok is a type of illnese.™ However, Raavad
posits that chalatzato chama is the only case requiring a
waiting period. A jaundiced infant, though, is circumcised
as soon as his normal color returns,” Ravya agrees that
there is no official waiting period for jaundice, but writes
“yamtin lo ad she'yiroo she'sin sakana ba'davar” - .Tmm
must wait until circumeision is no longer a health hazard.

Acharonim also disagree whether the circumcision can
be performed immediately after the baby’s complexion

19, Rosk Efraim, Pri T'vua, siman 38, note 52,
20. Cited by Rosh Efraim, ibid.
21, Siman 171 {authored by the Raavad).

22. Indeed Chalatzate chama is the only case to which the Gemara
(Shabbat 137a) explicitly applies a seven day waiting peried.
See also the Piskei Rid, Shabbat 137a, who writes regarding cholatzato
chamn and the seven-day waiting period “peirush b'choi achair
keivan she'yawd malin ofo miyad” with regard to other illnesses,
“once the baby heals, we circumeise him immediately,” indicating
that.only fever requires a waiting period after the baby heals.

23. The Sefer Habrit, loc. cit, further peints out that Ravya also
characterizes the infant as “very yellow.” Therefore, according
to the Ravya it is unnecessary to wait until the yellow color
completely subsides. Rather, it is sufficient to establish that
“ein sakmra ba'dovar” and the milah can safely be performed.

33
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returns to normal. Some poskim rule that the _m.__:.‘.. milith
should be delayed seven days after the resolution of the
jaundice Maharam Rothenburg explains :.wm*_ o
iaundice is no different than chatatzalo
wﬂﬂ “.”_Mmiﬂm_um we wait until the baby heals and then
we grant him seven additional days to strengthen;
wue'chol sheken haiy” and certainly the same applies
in this case [of jaundice].”

Other Acharonim maintain that a waiting period is
unnecessary and the infant may be Eﬂn:&nﬁm.m as S0ON as
the jaundice resolves™ Shulchan Aruch, in discussing the
yarok baby, makes no mention of a requirement to wait
seven additional days. Furthermore, he also drops
Rambam’'s deseription of infirmity - “nipnei m_mmmw choli
hu". On the other hand, Shulchan E.En._m n.n_mmn E .m?.__.m
that after the baby heals we circumeise him immediately
(mi'yad) ¥ Rabbi Y. M. Epstein agrees with those paskim
and does not require a waiting period. e asserts that
jaundice is a sign that the baby is ,4..,:&%.h but is not an
illness. Therefore, even though the color is spread across
the infant's entire body (“nitpasheit bechol haguf") the
brit milah may be performed immediately after the color
faces. The Aruch Hashulchan elaborates: .

This condition is not an infirmity at all; nm”&mn. it

is a natural and normal phenomenon. We, in fact,

_ i 152; Responsa
74, Responsa Maharam Mirutenburg, chelek 2, siman 152; i
Beit _E._mn%hn._p v.[} chelek 2, sinman 91; Hmm:,am__ﬂ Tzedeck He'chadash,
piskei halachol; Responsa Yad Ha'levi, Y.D. siman 141,
5. Responsa Maltaram Miritenburg, ibid. ‘

26, Chochmat  Adam, Klal 149:4; Maharsham, Da'at Torah, Y.D
siman 38, | X
27. Such language is used by the Choclmat Adam, loc. cit, an

others.
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